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Umapati sivam then oroceeds to explain the characteris-
tics of prarahdha which presents itself in the form of
experiences of pleasure and pain.44   Pleasure  manifests
itself in the form of high birth, longevity of life and quality
and quantity of enjoyments. Pain presents itself in the form
of the opposites i.e., low birth, shortness of life. fugitiveness
of enjoyments and the presence of suffering- These are
potentially present in the individual in the form of possibilities.
When these possibilities manifest themselves in life, the
serial order of their occurrence in life is not however
commensurate with the order of their cause in previous
existance but rather in accord with the degree of 'ripeness'.
We liquidate the load of previous ^rm^. by means of
experience. The experiences come to the individual soul in
response to previous deeds in the two distinguishable modes
of pleasure and pain. They are classified in terms of the
three occasioning factors, the objects, the soul and the deity-45
Even when the experience of pleasure and pain are occasioned
by objects or by sou is, deity is responsible for giving
these experiences through such agencies. The deity apportions
pleasure-Pain experiences to the souls according to their
karma, (n this sense, the deity may be said to know in
advance the experiences- But the deity is not fettered by
these experiences while the individual is bound by these-
The reason for this is to be found in the fact that while
God knows these without attachment and aversion and so
may not be said to experience these, the soul knows
always these/ with attachment and aversion. Thus whenever
an individual knows a thing, it experiences at the same
time with the overtones of attachment and aversion. It is
this element of attachment and its opposite i.e-, primordial
desire for exoerience and the consequent aversion for any-
thing that thwarts the objects of desire is called karma
mala. Kyma mala js the root of which Sancila, pr^rabdha
and agomya are the fruits.